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Abstract: A comparative study of the 
national Horse-breeding of the Tajik ethnic 
communities of the Surkhandarya oasis shows 
that the traditional ethnic aspects. The 
inhabitants of the oasis go in for horse breeding 
since the ancient times. Before the beginning of 
kupkari (goat breaking competition) the stable 
man who tests are called testing stable-men. 

Keywords: Kupkari, Ulak, Siyobayir, 
Arabi, Horse, Draught horses, Saman, Jiyron, 
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Аннотация: Сравнительное изучение 
национального коневодства таджикских 
этносов Сурхандарьинского оазиса 
показывает наличие традиционных 
этнических аспектов. Жители оазиса 

занимаются коневодством с древнейших 
времен. Перед началом купкари 
(соревнования по разбиванию коз) конюха, 
проводящего испытания, называют 
конюхами-испытателями. 

Ключевые слова: Купкари, Улак, 
Сиёбайир, Араби, Лошадь, Тяжёлые лошади, 
Саман, Жийрон, Чакир. 

Annotatsiya: Surxon vohasi tojik 
elatlarining milliy yilqichilikni qiyosiy 
oʻrganish anʼanaviy etnik jihatlar mavjudligini 
koʻrsatadi. Voha aholisi qadimdan yilqichilik 
bilan shug‘ullangan. Ko‘pkari (suyak sindirish 
musobaqasi) boshlanishidan oldin sinovlarni 
o‘tkazuvchi kuyovga sinov kuyovlari deyiladi. 

Tayanch so‘zlar: Ko‘pkari, Uloq, 
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Siyobayir, Arabi, Ot, Og‘ir otlar, Saman, Jiyron, 
Chaqir. 

 
The inhabitants of the oasis go in for horse 

breeding since the ancient times. The horses 
were fed to use them a transport means and 
participating in to horse competitions called 
“kupkari”. The tribes and ethnic Tajik groups 
liked paid a special attention to horsebreeding. 
Even among Tajiks tribes the name of maydatoy 
(short stallion) is connected with totemism. The 
name maydatoy meant a small figured, short –
necked horse. The following types of horses as: 
“jiyron”, “grey”, “chakir”, “kavut”(blue), 
“safedra”(white fur), “marqa”, “siyobayir”, 
“arabi”, “safedtaka” were fed. With the native 
horses were crossed the horses, the names of 
which mentioned above and created new stocks 
as “saman”, “to‘riq” and others. Among the 
horses jiyran and turik were considered the most 
coloured ones. The horses were named 
according to their ages, jender, to the order of 
their use. 

Of course, this method of farming is an 
example of the traditional way of life of the 
Tajiks, which is related to animal husbandry. 
Such traditionalism in the economy of different 
ethnic communities creates an opportunity for 
preservation of many ethnographic signs in the 
lifestyle and culture of these peoples. 

The information obtained from the 
informants during the field ethnographic 
research shows that among the Tajiks of the 
oasis, yearling is considered a type of livestock 
breeding. It was widely used for the cultivation 
of dry lands and for transporting the products to 
the villages. Nowadays, due to the adoption of 
agricultural machinery, yearlings are kept for 
grazing or for horse milk. In the mountains of 
Hisar, the only herd of wild boars is raised in the 
oasis. The herd has about 1000 horses. In April-
May of the year, yearlings are taken to the 
mountains for feeding. In late August and early 
September, they are brought down from the 
mountains to feed in special stables. Horse-
breeding is considered a sensitive type of animal 
husbandry, therefore, goats are taken to the 
mountains for feeding later than sheep and black 
cattle, and they are brought earlier due to the 
extreme sensitivity of horses and because they 
die quickly in cold weather. Although horse 

breeding among Tajiks has decreased 
significantly nowadays, it can still be found in 
many households. Horse breeding is common 
among the Tajiks, who mainly grow barley and 
wheat. For commercial purposes, you can find 
Tajiks raising horses, they are raised to produce 
horse milk and horse meat. 

A new born horse - stallion, one year old 
– a young stallion, from one to two years – foal 
(yearling), two- three aged – “gunan”, three-four 
aged – “dunan”, after four years old, female is 
called mare, male – a stallion. Blue coloured 
horse – grey, brown coloured – chil. Draught 
horses were called “chubir”. A newly bore horse 
is mare. The herds of horses are called skeleton. 
The people who feed the horses in special 
stables are stablemen. Before the beginning of 
kupkari (goat – breaking competition) the stable 
man who tests them are called testing stable-
men. Well to do families fed about ten horses in 
oasis. The horses which became weak and can 
not participate in the goat-tearing competition 
were used for riding after the flock to watch 
them. But the horses specially were kept for 
goat-tearing competitions (kupkari). Therefore a 
lot of famous riders could be found in this 
country. According to Tajiks people epos and 
miphological traditions the horses were 
considered a close friend and assistant of a hero. 
“Horse – a fellow’s wing” says a saying and it is 
not said in differently Old Tajiks burned the 
horse and its harness of a died man and took 
them to his grave. The people of the oasis made 
a sacrifice to a horse elder and sponsor 
bibiKambar. The inhabitants of this oasis 
respected the horse as a divine animal. If the 
horses head tied directed to dwelling house the 
horse with its breath brings abundance to that 
house. Where the horse there is no demon, say 
the people. The horse has its demon and demons 
don’t enter the house, where is is a horse. The 
horseshoe is hung on the door as a sign of 
income benefit. A new born child’s dress before 
being put on a child, it is put on a horse’s stake 
first. The women’s paranji (a kind of curtain to 
hide their faces) is also weaved from horse’s 
mane. To beat the horse on the head by aknot is 
considerd a sin. There were composed musics 
and verses devoted to Hazrat Ali’s horse – Dul-
dul, Gurigli’s horse – Girot, Alpomish’s horse – 
Baychibar among the people.  
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The existence of places named” 
Alpomish’s horse’s feeding through”, “traces of 
Baychibar tells that people treated horses with 
kindness and respect. 

Cattle breeding is considered as a well 
developed  type of economy in Surkhan oasis 
from ancient times.  In the meadows of arid 
steppes and on foots of mountations of the 
region, there were cultivated flocks of sheep and 
goats, herds of horses and camels.  Cattle-
breeding  farming supplied the population not 
only with cattle-breeding products, but they 
provided with pack animal (beast of burden) as 
well.  

Horses, donkeys, camels and oxen are 
used for carting, ploughing lands, churn oil-
milling. Besides, cattle-breeding played an 
important role in supplying the army with pack-
animals as well. The formation of cattle-
breeding in the oasis dates back to the mmesolith 
period. Because, cattle breeding is a type of 
economy formed from hunting. It is not in vain 
the description of wild oxen huntinghunting 
process in the Zarautsoy pictures. The holy book 
of zaroostrians “Аvesto” also pays great 
attention to cattle-breeding. There were 
expressed in “Аvesto”, the beliefs of people to 
horses, cattles and small hoofed domestic 
animals. For example, God fixed with the name 
Frodat-Fshova patronized small animals. 
Besides, Ancient Baktria was known with its 
camels. Аhamanids have described  Baktrians 
leading camels on the wall  pictures of Persopol 
city of Iran.  Baktrian camels were one humped, 
and popular in all eastern world.  Peoples of 
Surkhan oasis paid great attention to horse-
breeding from ancient times.  Particularly, there 
were depicted the pictures of Tohariston 
aristocrats riding on horses and  hunting wild 
animals, found in Tovka castle, which was 
considered as a residence and customs post of 
Kuftan rulers of  V-VI centuries. The hills on the 
foot of Bobotog, Kuhitang, Boysuntog and 
Hissar mountains, Istara and Tevat deserts of the  
region were used for meadowing.  Cattle-
beerders of the region had regular trade relations 
with  settled.  Cattle-breeders sold their sheep 
and goats in the markets of Denov, 
Sherobodbekids. At the end of the XX century 
Мirshodi animal market was rather populous. 
Cattle-breeders regularly supplied settled people 

with the products: meat, milk, sour-milk, wool, 
leather and others. Cattle-breaders particularly 
dealt with crafting, made coats, chakmons, 
sheep-skin coat, kebanak, wine-skin, saddle and 
horse harness and sold to the settled people.  

The biggest ethnic tribes of the region, 
such as Tajiks, were considered as cattle-
breeders. They minly dealt with sheep-breeding.  
Horses were close friends of  herdsmen, who 
took their sheep to the meadows in mountainous 
and hills, after they gave births in spring. That’s 
why, in all epic poems horses were described as 
close fellow-traveller and assistant of herdsmen. 
The population of the region has been 
developing the traditions of cultivating sheep-
breeding, cattle-breeding, horse-breeding, and 
camel-breeding from generation to generation.  

The people of the valley specially used 
cattle-breeding in agriculture. The cattle mostly 
were fed by settled inhabitants. Cattle meat was 
scarcely used. Because the cattle meat 
considered of low colorific value, only the calf 
and bull meat was used in wedding parties and 
gatherings. Long horned animals according to 
their ages were called (named) differently. 
Namely, a new born cow is called a calf, a calf 
of over one year – turpi, two years old – heifer, 
a muscular cattle of four years old – a bull, a two 
years old femenon cattle – heifer. Long horned 
castles were close helpers of farmers in 
agriculture. Specially in ploughing, harrowing, 
separating the harvest wheat and barley from 
their stems, in pulling carts too were used the 
cattle. In many villages the settlers fatten the 
cattle to sell. This tradition in the valley was 
called “dangana”, (distributing the meat among 
themselves). This tradition was held on every 
Thursday. The settlers used the cattle skin to 
make handicraft shoe wares, fur-coats, bags 
from skin for water and so on. On some 
territories the cattle were fed in herds on 
pastures. The feeders of herds were called 
herdsmen. The herdsmen were paid for their 
feeding the cattle in the form of day food or in 
the form of kind, as flour, sometimes money as 
“oshihalol” (permitted meal). The cattle 
breeding had its own secrets and herdsmen 
know them well and obeyed to them. As the 
elder (old man) of cattle breeding was Zangiota 
(Oykhuja Ibn Toshkhuja). Before bringing the 
bullock to the field or making small corn they 
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gave ceremonial rites devoted to Bobozangi. 
The origin, stock and health of the cattle 

played an important role in developing the 

cattle-breeding. Therefore the inhabitants of the 
oasis paid a great attention from the old times till 
the present time.
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Аннотатция: Ushbu maqolada 

Samarqand, Jizzax va Navoiy viloyatlari 
teretotiyasida joylashgan Nurota tizma tog‘lari 
markaziy qismining shimoliy yonbag‘rida 
joylashgan, asosan tojik tilida so‘zlashuvchi 
aholi istiqomat qiluvchi qishloq 
manzilgohlarning geografiyasi, tabiati, 
hayvonot dunyosi va iqtisodiy omillari haqida 
qisqacha bayon etilgan.  

Калит сўзлар: Sintop, Uxum, Porasht, 
Oqtog‘, Qoratog‘, Ceversev, apollon, 
mnemozina, anzur piyozi, yovvoyi olma, 
qayrog‘och. 

Аннотация: В данной статье кратко 
описаны география, природа, животный мир 
и хозяйственные факторы сельских 
поселений, расположенных на северных 
склонах центральной части Нуратинского 
хребта, расположенных на территории 
Самаркандской, Джизакской и Навоийской 
областей, населенных преимущественно 
таджиками. -говорящее население. 

Ключевые слова: Синтоп, Ухум, 
Порашт, Октог, Каратог, Цеверсев, Аполлон, 

Мнемосина, Анзурский лук, дикая яблоня, 
Карёгоч. 

Annotation: This article briefly describes 
the geography, nature, animal world and 
economic factors of the rural settlements located 
on the northern slopes of the central part of the 
Nurota mountain range, located in the territory 
of Samarkand, Jizzakh and Navoi regions, 
inhabited mainly by the Tajik-speaking 
population. 

Key words: Sintop, Ukhum, Porasht, 
Oktog‘, Karatog‘, Tseversev, Apollon, 
Mnemosina, Anzur onion, Wild apple, 
Karagoch. 

 
Pomir-oloy tog‘ tizimi Tyanshandan 

Farg‘ona botig‘i orqali ajraladi. Bu tog‘ 
tizimining shimoliy qismi Oloy-Hisor tizmalari 
hisoblanadi. Mazkur tizmalarga Oloy, 
Turkiston, Nurota, Zarafshon va Hisor tizmalari 
kiradi [1:356]. Morguzar tizmasining shimoliy-
g‘arbiy davomi Nurota tog‘larini Sangizor 
daryosida hosil bo‘lgan “Temurlang darvozasi” 
ajratib turadi.  


